Chapter Nineteen

THE DUAL PARADIGM THEORY

Thursday 27th April
University of Queendand, St Lucia

‘So that's the solution? The time factor? Kevin pushed his plate away and
looked a James with a mixture of amusement and admiraion. ‘Fancy you working
that out - the man who adways runs late. But serioudy, if you're right, you'll have
made a big contribution to the world-wide sudy of reigion. | might be in the presence
of greatness’

‘Oh, come off it James waved his roll dismissvey. ‘The idea will have to be
published in academic journals and tested before we can be sure about anything. |
might be completdly up the creek.’

‘Huh!” grunted Kevin scepticdly, ‘I wouldn't put too much trust in those
academics. You'll probably get a roasting from conservative Protestant scholars on the
one hand and present day my4tics on the other.’

James tossed his head. ‘You're probably right. The Sikhs combined the best of
Idam and Hinduism and were rgjected by both.’

Kevin pointed at James. ‘You see? Middle of the road people dways upset the
extremes on both sdes’ He sat back and folded his arms. ‘Anyway, it's good to see
you looking better. Julie tells me you weren't so hot early in the week.’

‘What dse did my wife tel Julie? James narrowed his eyes as he finished the

lest of hissdlad roll.



Kevin sported a mischievous amile. ‘Tha you got your big idea while you were
off with the pixies’

James laughed. ‘Not very flattering but basicadly correct. | prefer to think of it as
arevelation during addirious fever.’

Kevin drugged. ‘Same thing. You mightve had a mydicd experience. |
believe that some people have amystical experience using drugs.’

James shook his head dowly. ‘Hard to believe that anyone could have a vadid
mystica experience that way.’

‘Anyway, you had an ingpiration jus when you needed it” Kevin pointed at
James. Y ou were pretty low there for awhile’

‘Maybe that was just the wog coming on.’

‘Maybe. But you were redly down in the dumps — about your quest. Now
you've got your confidence and your enthusasm back.” Kevin frowned as he
drummed his fingers on the table. ‘Now, about this new theory of yours, I'm sorry.
You're so far ahead of us now, | don't think we'll be able to help you any more. |
think that you'll have to judtify your theory before some pand of experts, like in a
thesis defence or a peer review.’

James shook his head. ‘I'm not ready for that yet. | still need you al. You can
dill listen and pick holesin my arguments. That's agreat help to me’

Kevin shrugged. ‘OK. If you sy so. Let me know when you want another
meeting of your support group.’

James leaned over and poked him in the shoulder. *Thanks!’

‘Well. Kevin took a deep breath. * | may as wel gat the bdl rolling. Tdl me

more about thistime-lesstime, if you've got thetime.” Kevin grinned a his own joke.



James gave an answering grin and looked a his watch. ‘I have a bit of time’
Then he raised a finger. ‘But, I've started thinking of it as ‘vertica’ time ingead of
‘timeess time’

‘Why isthat?

‘Because | need a spatid metaphor that isn't just a negative opposte and if
theré's no past or future then theré's nowhere to go but up. | think that the mystics
timdess ‘eternity’, their otherworldliness, could be thought of as dretching above us
veticdly, but dways crossng the horizontd linear time line’ James drew two

intersecting lineswith his balpoint pen on an unused serviette.
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Time
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Kevin examined the diagram for a moment and then said, ‘OK. For the purpose
of the exercise let's use ‘veticd’ time for the mydicd world-view. But what about
Paul’s idea of being ‘absent from the body and together with the Lord? Kevin raised
a finger. ‘It may not be the main teaching in the New Testament, but it's there isn't
it?

‘Yes but Paul’s idea is an exception — and may actudly be the result of a
mydtica ‘out-of-body’ experience. Remember in |l Corinthians, his account of getting
caught up into paradise? When Kevin nodded James continued. ‘Anyway, linear time

is definitely the traditional Hebrew- Christian world-view.’



Kevin put his hand to his mouth as he pondered a line of thought. ‘But you say
Hebrew-Chrigian world-view is not absolute, that it is only a partid ‘reflection’ of
redity. If that is true then most of our Chrigian bdief Statements are based on an
assumption. Wow!” He opened his eyes wide as the sgnificance dawned on him. ‘I
think I've just undergone a‘ paradigm shift’.’

‘What's a‘ paradigm shift' ?

Kevin was pleased to be able to explain something to James for a change. ‘A
‘paradigm shift’ is what happens when we redise tha something we thought was fact
is actualy an assumption, like ‘ Jgpanese products are only chegp imitations.””’

“Y ou mean the ‘everyone knows' type of saying? asked James.

‘Exactly. ‘Everyone knows that Japanese products are only chegp imitations'.
Of course now ‘everyone knows that is no longer true. Smilarly, ‘everyone knows
that time is liner - moving like an arrow from past to future. But it ‘ain't necessarily
S0’

‘That's fascinating.” It was James turn to redlise something new. ‘So each of
these world-view assumptions could be cdled a paradigm?

‘1 suppose s0. Why? Kevin narrowed his eyes suspicioudy.

‘Oh! 1 think you've jus given me a name for my theory.” James paused
annoyingly.

‘Well? Go on man. Don't keep mein ‘suspenders’ .’

James laughed a his ddiberate maapropism. ‘ The Dud Paradigm Theory.’

Kevin looked a the celing and nodded. “The Dua Paradigm Theory'. | like
that.’

James asked rather belatedly, ‘ So what' s your paradigm shift?



Kevin looked back a James. ‘If our linear time is only an assumption, then |
redise now tha our Chrigian beliefs are not absolute. There might be equdly vdid
views elsewherein the world. That's my paradigm shift.’

James nodded dowly. ‘Good, but don’t throw out the baby with the bathwater.
Our beliefs il reflect some redity in thisworld.’

Kevin screwed up his face. ‘OK. Bit if our Chrigian bdiefs are ill vdid, why
bother about the mystical world-view a dl?

James looked hard at Kevin. ‘Probably no need a al for most people, as long as
they aren’t interested in seeing Ultimate Redity from another angle. Are you one of
those?

‘Don’'t be dlly.” Kevin laughed. ‘Of course not. But | was generdly happy with
my beiefsfrom the old angle’

James had a amirk on his face. ‘Are you sure? Do dl your beliefs make sense in
linear time”’

Kevin frowned. ‘Which ones don't you think make sense?

‘OK. You bdieve that the saints of the Old Testament are saved? How did they
come to be saved when they lived before Christ had even come?

Kevin looked thoughtful. ‘I never gave it much thought. What do you say?

James pointed at Kevin. ‘I say, this is only a problem because of the linear-time
assumption. If we switch to ‘vertica’ time, the death of Chrigt is a time-less event.
‘Before the foundation of the world so to spesk, Christ died for people of dl times
and dl places. So the question of what happened to people before the death of Christ
isanorissue’

‘OK. That'sagood example’

‘And what happens to our souls between our desth and the resurrection of our

bodies?



Kevin waved his hand deprecatingly. ‘As you know, | usudly ignore those
passages a funerds and talk about the soul going straight to heaven.’

James cupped his face in his hand. ‘So you don't remember the traditiond
solution we were taught?

Kevin remembered. ‘Oh! Yes. You mean they day suspended until the
resurrection, when they are reunited with their bodies’

‘That's the one’ James leant forward to make the emphasis. ‘Don't you think
that’s a bit bizarre?

‘It is a bit weird | suppose. Well what's the answer according to your theory?
asked Kevin.

‘Each one is right within its own time framework, and you can't mix up the two.
Y ou can use one or the other but not both. They are both reflections of a deeper truth.’

‘Whichis?

James remembered Mary asking the same question and he was able to give the
same answer. ‘Maybe that our read essence survives beyond the grave - somehow,
sometime’

Kevin smiled a a memory and leaned forward. ‘I remember now, | did solve
that problem once, in a different way. | had atricky pastord Stuation at afunera.’

‘Go on. What happened? James ligened in esger anticipation. Kevin's stories
were aways worth hearing.

‘I had to do a funerd for one of my congregation but dl the close reatives were
Seventh Day Adventists’

‘So?

‘Well, as you know, SD.A’s believe solidly in the resurrection of the body in
the last days.’

‘S0? sad James again.



‘So, | was advised by one of the reatives not to mention the soul of the departed
going to heaven immediately after death.’

‘Boy! That was atough one.’

‘It surewas, but | was devious.’

“You usudly are. What did you do?

‘| garted with the promise of the resurrection of the body of my parishioner and
then sad, ‘when we die we ‘degp’ until that day so in our own mind it's just as if we
go sraight to be with Chrigt in the last days.’

James applauded quietly. ‘Well done. Did you get away with that?

‘Not aword of complaint. They even thanked me.’

‘There you are. But, you didn’'t actudly solve it in a different way. You mightn't
have redised it at the time but you used your own verson of timeless ‘verticd’ time to
offset their linear time. Brilliant.’

‘| thought it was’

“Your brilliance is only exceeded by your modesty.’

‘If you're going to be inaulting, I'll have to leave. Anyway, you're late for your
lecture again.’

James looked a his watch and jumped to his feet mumbling garbled words of

annoyance. ‘Seeyou later and ... thanks.’

James just had time to take his seat when Dr Jaclyn Sahid entered the room,
ariving late hersdf, fortunately for James. He had forgotten that she was the guest
lecturer for the segment on Prima Religions. He knew he would enjoy the next couple
of hours. It was gpparent by the murmur of gpprova among the maes in the seminar

room that they would too, not necessarily for the same reason.



‘Dr Rosster is unable to be here to introduce me today so | will introduce
myself.” She glanced quickly around the group, nodding to a few students whom she
knew dready from her Idam lectures including James. ‘I am Jadyn Sahid and my
gpecidties include Idam and Prima or Traditiond Rdigions We don't cdl them
Primitive Religions because that is a disparaging term.” Dr Sghid had abandoned her
usud Sai in favour of a smat busness suit for the occason. James thought it was
probably more practical than dressing like a shaman or amedicine ‘man’.

While the guest lecturer gave a few more persond detalls on her aess of
expertise, James was thinking about the criticiam received by scholars of rdigion who
formed theories that left out the third force in world religions - the Primd religions. So
he was keen to pick up anything that related in any way to his theory — especidly
whether the religions of triba peoples had dements of theism or mydicism. So he

ligened carefully.

Dr Sahid began her lecture on Prima rdigions with colourful stories taken from
the religions of peoples like the Audrdian Aborigines and the American Indians. She
gooke of a persondised universe, peopled with ancestors and a whole range of divine
beings that are dl perceived as being part of the cosmos. ‘The cosmos is seen as being
full of divine forces’ she sad, ‘People are not done in the universe. Interest in
ancestors is not dtogether foreign to the modern mind, is it? Just think of modern
Spiritudism with its séances and mediums’’

She was spesking and supporting her dtatements with illugtrations on  the
overhead projector, ‘There is no doubt that there is a bdief in persond divinities and
ancestors but what type of persond qudlities do they have? In the primd religions, the
Gods are not paticulaly friendly to humans and can even be menacing’ James

nodded to himsdf, as he had adways believed that this tended to be the case where



nature was the sole source of revelaion. The savage sde of nature, ‘red in tooth and
caw’, was seen in feeding frenzies and in naurd disssters - floods, earthquakes and
bush fires.

‘Ancther mgor difference from other redigions’ she continued, ‘is in the
number of divine bengs Wedern theiam is manly monothegtic - one God only. In
triba religions on the other hand, there seemsto be a multiplicity of divine forces.

‘However, if we look deeper we find that there can be an underlying unity. For
exanple, the divine forces are dl identified with the cosmos which in itdf is
regarded as sacred. An example in the Aborigind culture is the close kinship with the
land. The land does not belong to them; they belong to the land. Therefore the land or
the cosmos serve as unifying concepts.’*

‘In the tribd religions of ancient Israel there was a god ‘behind’ every part of
nature - Sun, Sea, Sky, Storm, and the phenomenon was perceived as ‘the god’ not as
sent by the god. That is, there was an identity of the God with its particular part of the
cosmos. For example, one tribe regarded the river that wound through ther
countryside as the Snake God. When they looked at the river they ‘saw’ the Snake
God.” James thought to himsdf that the only unifying concept here would be nature as
awhole.

‘Besides these there were or are polytheidtic rdigions in Egypt, Greece and
India in which there is a *high’ god. This is a supreme god who is often thought of as
remote and inaccessible, like Zeus, with no interest in humankind. However this was
too transcendent for most triba people so the locad persond gods were more useful
and more accessble, even if lower in the socid hierarchy of the gods. On the other
hand we have high gods like the ‘One Great Spirit of the North American Indians.

Thistype of god is usualy the creator of al and may be more of a unifying force’



‘The great drength of the tribd rdigions is that they have an awareness of
nature as God's place of activity. This sde of ther rdigion tends to favour the
‘immanenceé - the ‘God with us - aspect of the divine which reflects the mydicd
traditions rather than the theidtic traditions’ The lecturer then quoted from The Little
Book of Native American Wisdom: ‘What is needed is the liberation of dl things that
support life - the air, the waters, the trees - dl the things which support the sacred web
of life’

‘The ideas of tribd rdigions may seem to us to be vague and logicdly
contradictory. This is because they are nonrationa, compared with our Western
culture, which might emphasse logic, intdlectud ideas, and absract thinking but
lacks something of their consciousness of the divine and their sense of awe and
wonder.’

Jugt as James was wondering about the respective emphases placed on theism
and mydiciam, the lecturer sad, ‘Even though we have found strong evidence of
theisic drands in prima traditions, we aso find sgnificant factors which point to the
influence of a mydtica tradition. One of these is the unifying factors such as the land,
nature as a whole or the cosmos. Another is a sense of the immanence of the divine.
Last but not least there was the nontrational eement so typicd of mysticiam!’

That only left the time-less aspect which, according to James understanding,
was the mogt sgnificant attribute of the Mysticiam of the Negative Way. So he asked
the lecturer if there was any evidence of atime-lessview.

She replied, ‘Yes James. Among the Audradian Aborigines, the ‘Dreamtime
may seem to us to be a backward view to the time of creation but their stories may
actudly be describing a world outsde of time’ James nodded and smiled in

satisfaction.



Dr Sahid continued, ‘There is dso evidence of a cydlicd view of time inspired
by the cycle of the seasons’ Knowing that James was looking for signs of mysticiam,
Jaclyn answered his ungpoken question. ‘The medicine man or shaman may well be
the forerunner of the modern mydtic. He specidises in mydtica trances in which he is
sad to travel ‘to the world of the spirits to learn from its mysteries. However, there is
not much evidence of a ‘unitivé type of experience in the descriptions given by the
medicine men. There are some dgns of that type of experience when they urge the
tribe to live in harmony with each other, with the whole creasted order and with the
spirits. Barbara Bod writes, ‘The key to understanding Asan tribd world-views is

‘relationship’: with gods and spirits; with fellow human beings; with nature’. >

During the hdf-time bresk Dr Sahid followed her usud practice of mixing with
the students and encouraging questions. After fidding a few quedions from other
Sudents about the subject matter, Dr Sahid turned to James and said quietly, ‘I got
your gpology for Monday’ s lecture. Are you feding better?

‘I'm quite well now thank you.’

She flashed her usud amile. ‘That's good. And how is your assgnment going?

‘Very well indeed. Actudly I've come up with a possble solution, thanks partly
to you. James was suddenly aware of other students around him looking a Jaclyn and
himsdf with puzzled looks on their faces, became sdf-conscious and dropped his
gaze.

Dr Sahid perssted, ‘I'd certainly like to hear it. Could you come to my office
after the lecture?

Before he could answer, one of his mae friends in the group waked behind him

and spoke quietly so only James could hear, ‘Way to go James!’



James flushed but replied, ‘I'd love to but, unfortunately, | meet with Phillip a
four every Thursday.’

‘Wdll, what about tomorrow at ten? she suggested.

‘That'll befine. Dr Sahid looked at her watch and resumed her lecture.

James listened and took notes for examination purposes but he heard nothing
further of relevance to his assignment. Thinking back over the firs part of the lecture,
he decided that Primd religions had so many different aspects that it was impossble
to find any evidence of a cohedve theology or philosophy. Primitive thesm and
primitive mysticism exised dde by sde with no sense of dishamony. He wished he

could learn their secret.
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