Chapter Twenty-Seven

THE PROOF OF THE PUDDING

Friday 23rd June

University of Queendand, St Lucia

It was 11.30 am six weeks later and Stephanie Preston nee Edie was welcoming
the radio audience back after a break for dtation identification and some appropriate
mugc. ‘Wecome back to ‘Conflicting Concepts in Rdigion’ with Stephanie Edie.
You are ligening to the fourth in a series of taks with James McGregor, part-time
religious journdis with the Daly Mal and a pod-graduate sudent in Reigious
Studies. We have been discussng his Dud Paradigm theory of Ultimate Redity in
religion as outlined in a series of atides in his weskly column in the Daly Mail. His
unique theory endeavours to keep a balance between the persond and impersond
concepts of Ultimate Redity in world rdigions and seeks a reconciliation of theistic
and mydticd....

As James ligened to Stephani€’s introduction and brief recapitulatiion, he
thought back to the first sesson three weeks ago and marveled a how things had
changed dince that time. The decison to hold the sessons a the University in a public
place like a canteen with audience participation was not unusud for the programme
but it was a fird for the Rdigious Studies Depatment of the Universty. The firg
sesson had not been well atended except for his faithful support group and Peter
Preston, who was there in two capacities. Mary had taken early lunch each week to be

with him and Julie had found baby dtters for the twins. Kevin, who had managed to



be there each week, had asked a couple of Dorothy Dix questions in order to make
James fed more at ease.

James appreciated the support because, dthough he had no problem preaching
to large crowds of people in front of him, he found it quite stressful to be talking to an
absent radio audience. The first Friday’s sesson had been preceded by a deepless
night, a tense somach and a dry throat but those symptoms had decreased
consderably after thefirst day.

Ironicaly he felt less a ease today because the condtitution of the audience had
changed dramatically. Over the first couple of weeks, lectures had ill been on and
the rest of the canteen had been crowded with students having late morning tea bresks
or early lunch. They showed some curiosity in the proceedings but were not part of the
actual audience. Today, lectures were over but word had spread and most of the crowd
were there just for this lagt sesson. A sudent named Lachlan who had plied James
with difficult quegtions a his tutorid on mydiciam wes dill there as on the first day
but he was no longer a problem. In the second week he had smugly thrown a few curly
ones & James but James was by then far too familiar with his subject matter to be
phased by him.

What made James a hit tense was the presence now of dl the lecturing aff of
the depatment including Phillip Gill and Jeclyn Sahid, people who had helped him
enormoudy and he didn't want to let them down. They had not been there in the early
sessons because of ther lecturing commitments but they were there in force today.
He had introduced them to his wife and friends and they were dl gtting together, but
he was worried that they might ask him some genuine questions he couldn’t answer.

He was suddenly aware that Stephanie had finished her introduction. She turned

to James and sad, ‘James, before the bresk, you were explaining your ‘Dud



Paradigm’ Theory of Spiritudity. You said that the theism that mogt of us are familiar
with tends to be persond, raiond and assumes a ‘linear’ time framework but
mydician, a least the mydician of infinity, tends to be impersond, nonrationd and
is usudly asociaed with a timeessness which you cadl ‘verticd’ time. Is that what
you sad?

‘I hope s0,” said James with a grin as he reached for a glass of water. ‘It sounds
good to me.” James had learned at the first sesson that he had to forget about the radio
audience and act as he would in a normal conversation, so he had teken his cue from
Stephanie and used norma hand gestures and facid expressons. This not only
ensured that his voice came over well on the ar but aso catered for the audience who
were present.

‘James, are there any other conflicting characterigtics that separate theism and
mysicdsm?

James nodded his head. ‘Yes, Stephanie. | believe there are at least two others.
One author mentions the twin characteristics of ‘quietism’ and ‘activism’, and aso
‘being’ and ‘becoming’ .’

Stephanie waved a hand. ‘Could you explan those two new pars of
characterigtics please?

‘Of course’ James took a sp of water. ‘Firdly quietism and activism. The word
‘quietism’ seems to be usad for the meditative and contemplative life. Activism is the
name given to the dedire for dtruism, good works and socid reform. I've found that
the orientation of a person towards thesm or mydicism generdly determines ther
preference for activism or contemplation.’

Stephanie turned her hand over. ‘On the other hand, their preference for
activism or contemplation could aso give you a clue as to whether they are redly a

theist or amydtic?



James laughed as he sat back. ‘Yes Stephanie, but that's not dways easy to
determine especidly for a mydic within a drongly persond tradition like Chrigianity.
S Augudting, for example, was a tirdess worker for the Church so his ranking of
contemplation over activism was a difficult choice for him.

‘But he did declare that preference?

‘Eventudly, yes’

Stephanie nodded and then asked, ‘Now what about the other difference — what
wasit—‘Being’ and?

James rased a finger. “‘Being and ‘Becoming’. That on€s dso a good
indication of a person's world-view. Chrisians naturally stress the process of
‘becoming’ - becoming Chridlike, growing in grace, being sanctified, because they
seetimeas‘linear’”

‘“What about ‘Being'? asked Stephanie.

““Being is the end product of ‘Becoming for Chrigians. For mystics their inner
‘being’, ther intrindc divine date, is in the present. This is because of ther ‘vertica’
view of redity.’

‘Like the Buddhist who discovers his Buddha nature.’

‘Or the Hindu who discovers that his Atman equas Brahman.’

‘Right.” Stephanie put a hand to her chin and raised an eyebrow. ‘So the mygtics
emphas se the opposite of the theists?

James raised a cautionary hand. ‘Almogt dl the time, subject to the influence of
ther culturd traditions. | invarigbly found that the mydics did tend to emphasse
elernity over time, contemplation over activism, ‘beng over ‘becoming’, and of
course the impersona over the persond.’

Stephanie was puzzled. ‘“When you used the word mystics just now, you were

referring only to the mystics of the negative way?



‘Yes, that's right Stephanie, the Mydiciam of Infinity.” James admitted
gpologeticdly. ‘It gets cumbersome usng the full description dl the time.  For the
purpose of my theory, | regard the mygics of the postive way, the Mydics of
Persondity, as theits who smply use contemplation as an ad to ther persond
devotion.’

She spread her hands. ‘And | suppose that theists will emphasise the opposite
characteristics?

‘Yes. Theidts tend to emphasise the importance of time, activiam, and becoming
and, above dl, the persona God.’

“Which pair of opposites do you think are the primary ones?

James answered. ‘I've tried to prove that the verticd time linear time
dichotomy is primary and dl the others flow from these’

‘So which world-view we favour will depend on ... what exactly, our culture?

James nodded. ‘Everyone knows that eastern religions have a predilection
towards mysticisn and timdess time and western culture favours theism and linear
time but that doesn't explain theigs in the eest and mydtics in the west. They go
agang the trend. So | think it must depend on the particular method of being religious
that we choose or are trained in — worship or contemplation.’

Stephanie lifted a finger. ‘So western mystics who would normaly see the world
through linear time spectacles suddenly adopt veticd time during ther mydica
contemplation?

‘I believe that they experience timeess time during their contemplation, James
corrected her, ‘and may then adopt it as ther world-view as a result of thar
experience” Stephanie went to a breek for dation identification while James reached

for hisglass.



‘James, a this point | think we need to spell out very dearly the implications of
what you've been saying so there are no misunderstandings. You say that most of the
world' sreligious traditions belong in one ‘camp’ or the other?

James nodded. ‘Yes, | do.’

‘But, according to your theory, neither camp is completely correct. Neither sde
of these dichotomies is more important than the other. Both must be kept in baance’
She spread her hands. * Doesn't that put you offside with everyone?

James gave a wry smile ‘Probably. It's not easy trying to keep a badance
between the two ‘camps asyou cal them.

‘But the fact remains that these two camps comprise the mgority of religious
people in the world. Each side will ask you, ‘What evidence do you have that there is
any truth at al in the other world-view — that both are equaly true?’

James suddenly redlised that Stephanie was giving him the opportunity to set out
the evidence that she had chdlenged him about a her home. Fortunately he had done
some follow up on that and had thought it through. If only he could remember it al
now he was under pressure. ‘What evidence would | give them? | have evidence on a
number of leves’ The dight, flegting smile on Stephani€'s lips indicaied that he had
read her question correctly.

James continued. ‘The fird leve is the metgphysicd level regarding the nature
of Ultimate Redity — persond or impersond. The fact that the two worldwide
‘camps, dmogt equa in size, contradict each other is surely good evidence. If one of
them were correct then the other haf of the world would be totaly wrong. Thet's one
reason why | believe that both understandings are true.’

Stephanie nodded and signaled for him to continue.

‘By the way, | have been rdiably informed that there is a amilar dichotomy in

the fidld of Philosophy between Dudism and Monism, which terms are, | believe,



correspond very closdy with the persond and impersond respectively. Apparently it
has divided Philosophy into two camps for over two thousand years’ James caught
Mary's eyein the audience and shared asmile.

Stephanie brought him back to the subject. ‘What other argument would you
give them James?

‘Well, al those other dichotomies we were just taking about - especidly time
and timelessness. An over-emphasis on one sde of any of them leads to a distorted
view of fath and life and each sde isincomplete without the other.’

‘Those are certainly good reasons for keeping a balance. But what if someone
from one of these camps is ill not convinced? She wasn't going to let him forget her
favourite argumen.

‘Wdl; he sad with a mischievous smile © Maybe they’ll never be convinced.
You know, ‘A man convinced againg his will is of the same opinion Hill”’. But when
he saw Stephanie’ little frown of exasperation he edised that was not what Stephanie
wanted to hear s0 he hurried on. ‘But, assuming they are till open to persuasion, there
is another argument we could use - the fact that we can switch back and forward
between ‘linear’ time and ‘vertica’ time and <ill make sense of beliefs and doctrines.
Asthe saying goes, ‘the proof of the pudding isin the esting’’

Stephanie nodded in satisfaction. ‘Now, James, I'd like you to apply your
switching technique to the question of our ultimate dedtiny. Is there sdvation for al or
only for some?

James heard a sharp intake of bresth from some members of the audience and
knew he was on dangerous ground. ‘That is a difficult one, Stephanie. The mgority
Chrigtian belief has been that some will be saved and some will not, for dl eternity.’

‘And isthere aminority Christian belief?



James eyes flickered to the audience. ‘Ancther interpretation of Scripture,
cdled ‘Universdian’”’

‘Is that the one tha says one day, somehow, somewhere, everyone will be
saved?

‘That's the one. JA.T. Robinson sets out the doctrine in his little book, ‘In the
End, God'. He says that from where we stand in time the choices are very red but that
ultimatdy, in God's time, the two streams become one and God will have the last
word.’

A hodile murmur from some of the more rdigioudy conserveive sudents in
the audience reminded James that Universdism was ‘anathema to Fundamentaists.

In order to lighten the amosphere and get the audience on sde he lifted a finger
and told a story. ‘Stephanie, before we go on, | remember a minister who was asked
after a sermon whether he was a Universdig’. He said, ‘I’'m not but | think God might

be.”

The audience responded with laughter and Stephanie persevered with her
guestions. ‘ Can we ‘switch’ on these doctrines?

‘On one of them we can. The ‘Universalig’ doctrine trandates well because, in
‘verticd’ time, dl are intringcaly divine, so dl must be saved. But the ‘some saved,
some damned’ view doesn't.’

‘So ‘ Switching’ doesn't work with the traditiond doctrine?

‘No, it doesn't. All the other doctrines we experimented with appear to make
sense in both world-views, so when one fails to trandate at al, it makes me wonder
about the validity of the doctrine’

The murmur, louder this time, arose from the same quarter as before. Stephanie

looked towards the audience and said pointedly, ‘We will pause for questions shortly



but firg James, could we have one more example - the problem of evil. For the
mygtics of the negative way, isn't Ultimae Redity beyond good and evil, being
without persond atributes at al?

James agreed. ‘That's true Stephanie. There seems to be no place for sin and
evil in the mydicd experience of the negative way - in the ‘verticd’ time world-view.
They think more in terms of ‘ignorance and * enlightenment.’

Stephanie asked, ‘Is that why a mystic like Matthew Fox prefers to talk about
‘origind blessng’ rather than ‘origind Sn'?

James lifted a finger. ‘Yes. A very good point and that is one of his beliefs that
his church is probably not happy about.’

‘*And what about theists? she reminded him.

‘For dl Western theigs anyway, in ‘linear’ time, sn and evil are very red.
According to traditiond Hebrew-Chrigian understanding for example, humankind is
anful and in need of redemption.’

Stephanie screwed up her face. * So aren’t these views mutually exclusive?

‘Not entirdly.” James used his hands to illustrate. ‘Here again, the future is the
intersection point with mysticism. Chrigtianity teaches that a the end of time or after
death, we will be ‘glorified and removed from the very presence of sn and evil. The
teem ‘glorification’ could be trandated roughly as ‘defication’ dthough most
Chrigtian churches seem reluctant to use that term.’

‘The Eastern Qthodox Chrigtian Church doesn’'t seem to have any problem with
it. Stephanie reminded him.

‘No, it does't, and that makes sense because of its mysticd emphasis. Anyway,
to answer your question about reconciling, remember earlier we identified the divine,
‘an-freg gate of the mystics with the future divine ‘glorified” sate of the Chrigtian?

Stephanie nodded. ‘Yes, | do.’



James sporead his hands. ‘“Well, we can switch on this one in the same way. At
that future time in Chridianity, evil as a pesond individud tendency and a
supernatural power losss its influence and its very existence - defeated once and for all
by the power of good. The ‘verticd’ time vison during the mysticd trance may well
be a foretaste of that wondeful future State where we will experience union with
Ultimate Redlity and freedom from the very presence of evil.’

Stephanie raised a redraining hand. ‘But wat a minute James. That's not as
good a trandation as the other one because there is nothing a dl in ‘verticd’ time that
correspondsto evil in ‘linear’ time!

‘You have a point, Stephanie.  The two views do intersect in the future but
reconciliation is not the same as ‘trandation’ in this case. So we have to regard it as
one of the important differences that Bede Griffiths was talking about, where each is
true but incomplete without the other.’

“ You mean like higtoricad progress, when he said one side should take it more
serioudy and the other Sde shouldn’'t emphasise it so much?

‘Exactly.” James appreciated her example. ‘In ‘linear’ time, we do experience
separation from our fdlows, sn in oursdves and evil in the world. This is red. If this
is true for us then it should not be disparaged as an illuson by the mydtics, but, on the
other hand, maybe the Hebrew- Christian emphasis on sin has been a bit obsessive!’

Another indignant murmur arose from some of the students.

Stephanie frowned. ‘How do you mean?

‘Well, in these days of suicidd depresson and low sdf-esteem, maybe too much
emphads on sn and evil is counter-productive. You've read something of Matthew
Fox. | think hisemphasis on *origina blessng has a bigger gpped than origind sn.’

A muttered sound of gpprova and some clapping from another quarter greeted

that comment.



Stephanie built on the mood. ‘Yes. It seems postive and uplifting to me. So
again we need one view to modify the other?

‘Yes Stephanie, that's wdl put, and the best news of dl is tha the mydica
gimpse of the future confirms and drengthens the Chridian bdief that ultimatey evil
will not exig a al and that goodness will triumph over evil in oursdlves and in dl
creation.

‘James tha is a marvelous, podtive note on which to end our series of
interviews. It's now the last opportunity to take some questions from our audience
which seems to have grown over the past few weeks!’

James fet a tightening in the pit of his somach as he looked over the audience

and wondered what was in store for him.

* * *

1. John Macquarrie, Principles of Christian Theology, SCM Press, London,

1971, p. 151.



